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Tpagunuja u caBpeMeHocT. MeTOX0JI0IIKH NPO0JIeMH TyMaYema
npouriocTu: npumep ouorpaduje u neaa bpanucinasa llerponujesnha
(moBoxom 150. romummuile pohema)

Casxkerak: YBek je moTpeOHO PasMOTPUTH 3HAYCHE OCHOBHHUX II0jMOBA, Ka0 IITO CY
L,Tpamunyja” u ,,caBpeMeHoct”. [locraBjha ce MHUTame Na JH je Tpagulfja CBE INTO je
MPOIUIOCT WJIH IMOCTOJH KPUTEPHjYM Ha OCHOBY KOTa CE€ HEIITO cMaTpa TPATUINjOM, a HEIITO
U30CTaBba M3 He. HapaBHO, OBO NuTame IOApasyMeBa paziIUMuUTe BpCTE Tpaguluje y
pasnuuuTuM obrnacTuMa u enoxama. [loctaBiba ce muTame Jja U je CaBpeMEHOCT HELITO ILTO
je caMo ,,caia ¥ OBJIe” WJIM je CAaBPEMEHOCT jeIaH BeoMa IIMPOK 10jaM KOjU j€ BpEMEHOM MEHa0
CBOj€ 3Ha4YeHE. Y CBOM IIPUCTYIIHOM IpesiaBamwy oapkaHoM 1940. ronqune Kajuna MusaHos je
7120 jeJlaH UCTOPUjCKH Mperiel pa3BuTka Guino3oduje y KkojeM je mprka3ao u npoMeHe oonma
nojma ,,punozopuja”’. Tema je, mehyTum, HOTIYHO MOTHCHYTA Y HAPEIHOM NIEPUOY, MOIITO j&
uctopuja guinozoduje kox Hac qo0uIa jeHO CHeUPUIHO Apyraduje 3Hauemhe U 1usb. [lomro
bpanucnas [lerponujesuh mpencraBiba HajBehe mMme cprcke ¢uiaozodpuje Tora BpeMeHa,
pasyMeBame mberose ouorpaduje u ena Aajy IparoleH JOMPHHOC pa3yMeBamby MPOLUIOCTH
¢unozoduje u weHe Tpaauuuje. Jlaje ce mpuMep pazIMUUTOr TyMaderwa MojeMHUX jaorahaja
U3 kerose Ouorpaguje, Kao U pazIMuUTOr PUKAa3HBakba BHErOBUX OAYKa y BpeMe MpPEeIOMHE
Kpuse Hame Quiozodpuje, Kaga je HACTYNHO jeJaH CACBUM HOB MoYeTak (Puiio30Qckor
MUIIJbEHA KOJ HAc, TOJ YHJUM Cy YTHIIAjeM IIKOJIOBaHE OpojHe reHepamuje ¢uio3oda.
[Tokazyje ce ma je mpe cBera MoTpeOHO YTBPAUTH OCHOBHE YMELEHUIIE U TIPOBEPUTH HHUXOBY
noy3naHoct. [lotom ce pazmaTpajy pa3iuunTa MUNIBEHA, KA0 U TyMadema ,,3a U TpoTuB”’. Tek
MOIITO CE€ 3aBpIE OBE ,,MIpeApaumbe”’, CIeId XePMEHEYTHUKH IIOIyXBaT ,,y')KUBJbaBamba W
,,OKMBJbaBamka’ MHUIIJbeHa U3 TpouutocTu. [lokazahe ce nma je tema ,,kpuse Quiozoduje”
nocrasa ,,()eHOMEH JAyror Tpajamba” U Ja je JaHac HEePACKUIMBO IOBE3aHa ca TEMOM ,,KpH3e
(IpylmITBEeHMX) HayKa’.

Kibyune peum: Tpaauiuja, caBpeMeHOCT, ¢uiao30oduja, UCTOpHja, XCPMEHEYTHKA,
Kajunia Munanos, bpanucnas Ilerponujesuh
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JelHO caBpeMeHO pasyMHjeBambe 0JHOCA MATEMAaTHYKHMX CTPYKTYpa H
(pu3nUKoOr cBUjeTa — Herupame UM NOTBPAA TPAAULUOHAJIHOT IpucTyna?

Mepu Jlenr, npodecop Ha YHuBep3urery y Jopky, Opurancku ¢puinozodp maremarvke, o0jaBuia
je TpHje HeKOJIMKO TOIUHA TEKCT ,,Moenn, CTpyKType 1 o0jammbaBajyha yinora MareMaTuke y
EMITNPHjCKOj HAyII™, y KOjeM je MOKyIaia ga 00jaCHU HEKOJIMKO TBPAU BE3aHUX 33 OHOC
u3Mel)y cTpykTypa mMaremMaTHukor M ¢u3uukor csujera. I pybo roBopehu, ona cmarpa ma ce
¢u3nuKu (HEHOMEHH/CTPYKType MOTY IOCMATpaTH Kao MHCTAaHIWje (HHKHM CTEIIeHU SHTUTETa
y XUjepapXuju eHTUTETa YHHUBEpP3yMa) MaTeMaTHUKuX CTpykTypa. [Ipema meHOM MHIUbEY,
OBO IVIEAMIITE HE MOXKE IMAaTH HUKAKBE TTO3UTHBHE MTOCJbEINIIE IO MAaTEMaTHYKH IIJIATOHH3aM.
[MTokymahemo na ykaxemMo Ha Heke Moryhe ciaboCTH HBeHHX CTaBOBa Kao M Ja yIOPEIuMO
HBEHO CaBPEMEHO IIIEJUINTE Ca HEKUM TPAIUIMOHATHUM MOTJIEANMA Ha OTHOC MAaTeMaTHYKUX
n ¢m3nukux crpykrypa. Ilpuje cBera, mpobnemaru3oBaheMo HIEjy CTPYKType (H3UYKOT
CBHjeTa U MPUPOY OJHOCA TAKBE CTPYKTYpE MpeMa MaTeMAaTHIKHM CTPYKTypama.

Uneja xojy Jlanr mpomoBuille U3pakeHa je TBPAHBOM Ja Cy CTPYKType Koje MOCToje y
pa3NUYUTUM  MaTeMaTHYKUM TeopujamMa omnpeameheHe y  KOHKPeTHMM  (U3MYKUM
okonHocTuMa. [IpennsHuje, BeH UMIUIMIUTHO M3PaXEH CTaB Yy MMOMEHYTOM TEKCTy je Ja 3a
CBaKy cCHeUMPHUUHY EeMIUPHUJCKY CTPYKTypy Moxemo mnpoHahu oarosapajyhy ommry
MaTeMaTH4Ky CTPYKTYpY YHyTap crierupuane Maremarndke Teopuje. Ctora, oHa He OJpKaBa
CTaB O TOCTOjamy u3oMopdu3zMa wu3Mel)y TakBUX CTPYKTypa, NpecinKaBama wu3Mehy
MaTeMaTUUKuX U (PU3HUKHUX CTPYKTypa Koje ou Ouse mehycobHno nnentuduronane. HoBuna y
HBEHOM JIONPUHOCY Kajia je y MuTamy (Guiio3o(prja MaTeMaTHKe OTHOCH Ce Ha MOKYIaj Ja ce
o0jammaBajyha NpUMeH/BUBOCT MaTeMaTHKE Y eMIIMPH]CKO] HaylM 3aCHYje Ha CTPYKTYpHOM
UCKYCTBY 00je cTBapHOCTH. pyrum pujeunma, ¢puino3zodcka HHOBAIM]a Y OBOM MPHUCTYILY j€
CTaB Jia ce (PU3UYKM CBU]JET, KAO0 U MaTeMaTH4KH CBUJET, MOKE€ CMAaTpaTH CTPYKTYypaOUIHUM U
7la cy CTpyKType u3 o0a cBujera y oapeheHuM Bezama. MelyyTuMm, OHO IITO OCTaje OTBOPEHO
MUTake U HejacHa CTBAp Kaja je y MHUTamy MPOjeKaT CTPYKTYPHOT MMOBE3UBamka ariCTPaKTHOT
CBHj€Ta MaTeMaTHKe U EMIIUPH]CKOT CBHUjeTa (PU3HUKHUX 00jeKaTa jecTe CTBAPHO CTamkE CTBAPU
y B€3H ca TAaKBUM MTOBE3MBAKEM Y OTHOCY Ha C8e eIIEMEHTE EMITHPH]CKOT cBHjeTa. KOHKpeTHUM
npuMjepuMa hemo MokKymaTu mokasaru ¢1adoCTy MPeAIoKeHOT KOHIIETITa Ka0 U HallpaBUTH
nopehema koja ce oqHOCE Ha TPAJUIIMOHAIHYU MPUCTYIT OBOj TEMHU Y OKBUpHMa ¢uiio3oduje
MaTeMaTHKe.

Kibyune pujeun: ctpykrypa, puinosoduja maremaruke, GU3NIKH CBUJET,
o0jalrmemne.
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CABPEMEHOCT BE3 IYBUHE U OACYCTBO CITIACOHOCHOTI'
HEPBA ®UJIOCOPUIE

Casxerak: Y 0BOM pajy ayTop 3acTyna Te3y Ja Cy MUCAOHU BUAULM U MPOOIEMCKO
nosbe guiiocoduje HenormyHu. Tpeba ux ynormyHUTH cBujemihy o kuBoMm bory, nyxoBHUM
cujlama M JIeMOHMjU caBpeMeHe TexHHKe. OHa ce MCII0JbaBa CIajambeM BjeIITAuUKUX XTHjCHa,
3Hakha U YMJEHIHOCTH Ca XTHjelhMMa, 3HAMMa M MOTHBMMAa MpayHUX YMHHIAIA Mohu.
CaBpeMeHe IUTHTAJIHE TEXHOJIOTHje MPOXHMMAjy, ald ¥ Npa3He M CHpOMalle KBAJIUTET U
nyOuHy caBpeMeHe cBujecT. bpanu ce u mucao na gpuiocoduja Huje u He Tpeda aa Oyae camo
cBjeToBHa, Beh u na yhe y chepy ayxoBHOTr u OHOCTpaHOr... Trume Ou Moria a ce YKJbY4H y
HACYIITHH MO/IyXBaT Clacea YOBjeKa U HeTOBOT CBUjETA.

Kibyune pujeun: ¢pmiocoduja, 10CT0jaHCTBO, CIIACEHE YOBjeKa, 3aBjepa, cirodo/a.

Bojan Blagojevi¢
Filozofski fakultet Univerziteta u NiSu

Tradicija i njen dvojnik

Tema izlaganja ¢e biti Niceova 1 Kjerkegorova kritika pokusaja uspostavljanja
tradicionalistickih rezima u Nemackoj 1 Danskoj. Polaze¢i od kritike kako prosvetiteljskih, tako
1 romanticarskih linijja misli, nasa dva filozofa revidiraju znacenja pojmova tradicije i
savremenosti na kraju Moderne, ukazuju¢i na pogubnost konzervativno-reakcionarne
aproprijacije 1 falsifikacije tih pojmova, kako za pojedince, tako i za ¢itavu kulturu.
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I'PUT'OPUJE HUCKHU O OJHOCY CYIITUHE U EHEPI'UJE

AncrpakTt: Y oBoM pamy Oumhe pasmorpeHa aBa KJbydHa MojMa ¢uiao3oduje u
teonoruje cB. [puropmja Huckor — mojam cymrtuHe W mojam eHepruje. Kao jeman of
Kananokujckux otamna, cB. ['puropuje Hucku je HacTaBuo ¥ JIOIMYHHO y4ekwe CB. Bacwuimja
Benukor ympaBo y ToIVIey TEPMHUHOJOIIKOI W JOIMAaTCKOT YTBphuBama, a 3atum u
nudepeHIyjanmje OBUX M0jMOBa, Kao M OJIHOCA MOjMOBA CyIITHHA W unoctac. Ha taj HaumH,
paspenieHu cy npobieMu y Be3u ca hopMasHuM (UI030)CKUM UMEHOBAHEM U TTOJMOBHOM
o0paziom roBopa o bory, uume cy yaapeHu U TeMeJbu MeTagu3uKe Kao HayKe Y XpUIIhaHCKOM
KJbydy. OJJHOC MOjMOBa CYIITHHA U €HEpruja y OBOM KOHTEKCTY je O IoceOHOr 3Hayaja, a
CTOora IITO OBW IOJMOBH OIIPTaBajy LIEHTpaJIHHU MpoOiieM roBopa o bory: ca jemHe crpane,
-ETOBY aIICOIyTHY HEMIOJMJBUBOCT M HEMCKAa3UBOCT, T€ Ca JpyTre CTpaHe, MOryhHOCT cTBOpema
Ja TPUCTYNH HECMo3HAT/bBOM TBopiy. 3Hauaj mojMa eHepruje Ouhe OCBET/hEH Kako y
KOHTEKCTY y4ea O CB. TpojuIln, Tako U Yy KOHTEKCTY ofHOca TBopIa u cBera.

Kibyune peun: cB. ['puropuje Hucku, cymtuna, eHepruja, unocrac, OHTOJIOTHja, CBET.

Gregory of Nyssa on the Relationship between Essence and Energy

Abstract: This paper will examine two key concepts in the philosophy and theology of
St. Gregory of Nyssa — the concept of essence and the concept of energy. As one of the
Cappadocian Fathers, St. Gregory of Nyssa continued and supplemented the teachings of St.
Basil the Great, particularly regarding the terminological and dogmatic establishment, as well
as the differentiation of these concepts, along with the relationship between the concepts of
essence and hypostasis. In this way, the problems related to the formal philosophical naming
and conceptual processing of discourse about God were resolved, thereby laying the
foundations of metaphysics as a science in a Christian key. The relationship between the
concepts of essence and energy in this context is of particular significance, as these concepts
outline the central problem of discourse about God: on the one hand, His absolute
incomprehensibility and ineffability, and on the other hand, the possibility for creation to
approach the ungraspable Creator. The significance of the concept of energy will be illuminated
both in the context of the teaching about the Holy Trinity and in the context of the relationship
between the Creator and the world.

Keywords: St. Gregory of Nyssa, essence, energy, hypostasis, ontology, world.
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Filozofski pojam smisla izmedu tradicije i modernosti

Apstrakt: Pitanje smisla jedno je od temeljnih filozofskih pitanja koje otvara prostor
za razliCita tumacenja filozofa kao i za raznovrsna razmatranja u antropoloskim, etickim i
estetiCkim raspravama koje se bave krucijalnim egzistencijalnim problemima. Razlidite
filozofske skole i mislioci nude autenti¢ne odgovore na pitanja smisla kada je u pitanju klasi¢na
filozofija, ali je ova tema relevantna i u dobu nase savremenosti, narocito usljed sve ociglednije
krize identiteta, krize vrijednosti, govora o kraju istorije, kraju Covjeka, neonihilisticnom
poricanju autenti¢ne vaznosti mi§ljenja i slobode. Posebno u filozofskim radovima Susan Wollf,
Thomasa Metza, Davida Bentara koji analiziraju razlicite teorije smisla, teisticke, naturisticke,
nihilisti¢ke 1 postmodernisticke, S§to pokazuje da filozofi 1 danas imaju znacajnu ulogu u
desifrovanju pojma smisla, u svijetu koji je sve kompleksniji i kome je neophodna istinska
filozofska refleksija.

Kljuéne rijeci: smisao, neonihilizam, post-istina, vrijednosti, misljenje, sloboda.
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Yacaas /JI. KompuBuna

(DaKy.]'ITeT IMOJIMTUYIKUX HayKa

IITa je 3anpaBo cagpemenocm?

OBpje KeNuMo J]a TOBOPHMO O ,,CaBPEMEHOCTH Y 0COOCHO HOPMATHBHO ITOJIPAa3yMH]jCBaHOM
CMHCIY, JaKjie, HE¢ Y HOMHHAJIHOM 3HA4YeHy HeYera IITO HAmpoCTO ,,Clana’ y calalibu
TpeHyTaK, Beh Heuera jopaciora (IIPeTIoCTaBJbEHOM) ,,3aXTjeBy" caaammbocTH. EnoxaiHo
TUITMYHO], MOJIEPHO] YIIOTPeOH 03HAKE ,,CABPEMEH * CBOjCTBEH j€ MPENO3HATIbUBH CEMAHMUUKU
suuLaxK, KOjUM HUje 03HAYEHO TEK OHO HITO je TPEHYTHO Ha Jijey, IITO je caaa ciay4aj, Beh oHo
OJ caJalllkera IITO je MPHUTOM pEMpe3eHTATHBHO 3a TeKyhy emnoxy, y CMHCIY, PenuMmo,
MPETIIOCTABJEEHOT JICjCTBA MPEICTaBe O ,,HANMpPeTKy™, ,HaunHy >kuBoTa“ m ci1 (OO0je oBe
MpecCTaBe Cy BUCOKOHAOMjEHE HMJICOTOMIKOM CAAPKUHOM, IITO U ,,CaBPEMEHOCT™ y 3HAYCHY
KOje je OBJje OJf MHTEepeca YMHU TUIUIHHUM udeorowkum mapxepom. C apyre cTpaHe, y
BpPEMEHY XHIIEPIPOAYKIHUj€ CTBAPHOCTH M UCKYCT(a)Ba O 0], Ha JjelTy je eKCIICCHBHH MPUIINB
HOBE (MCKYCHBaHE) CTBAPHOCTH y PEATHOM, cadauitbem BPEMEHOM. JacHO je Jla OHOTa IITO je
TPEHYTHO Ha JIje]ly He MOXe CBe OWTH ,,eTI0XaJIHO pernpe3eHTaTnBHO . Hanme, nMa TpeHyTHO
yCTaHOBJbMBUX (heHOMEHa, 0aBajyhux, Te 30MBamba KOju Cy U MOIJIely TUITUIHOTA 33 Caallbu
€TOXaTHN/KUBOTHH/ TEXHOJIOIIKW/APYINTBEHN MpeHymak WHIA(PEPEeHTHH, Kao INTO MOpa
MMaTH | BUIIIC HECABPEMEHOTa, IIITO BUIIIC HE HJIe YKOPAK ca CBOJHM/OBUM BpeMeHOM, Beh je
YBEJIHMKO Ha IMyTY Ka (OPMATHO] 3acmapjerocmu, jep My UCTHYE ,,eTIOXAJTHU POK Tpajama™.

Kana ce HemTo cMaTpa penpe3eHTaTUBHM 3a CaJIallllboCT, TO C€ OOMYHO IMOJ] TUME UMa
y BUAY Ca-BPEMEHOCT, Ka0 npumjepeHocmu 080M 6pemeny, Kao HEKa BpCTa YyJHOBaTe
memnopanne aolexkéayuje. A Kako OM c€ MOIIO YCTaHOBUTH IITa j€ HEKOM BpEMEHY
npuMjepeno? Mma nu enoxa cBOjy ,,CyIITHHY' 1a Ou oBakBO mopeheme Ouino moryhe, yak
yommre cmucieHo? UYwmHM ce, nakie, Ja TpeAcTaBa O Ca-BPEMEHOCTH TI0YMBa Ha
eceHInujanu3yjyhoj Xumocrasu ernoxajiHo cxpahene BpeMEHUTOCTH, Ka0 0COOEHOT, 3a MOJIEpHY
XHIIEPBPEMEHUTOCT KapaKTEPUCTHYHOT AHTHUIIOJA ETOXAIHOT MUILJberma. Kom HekpuThuke
MpezcTaBe o ,,eTMOXATHOCTH  CTalajy ce JI0 Hepa3a3HaTJbPUBOCTH — MAKO CE FHHXOBA Pa3jIHKa
hyTke mpeTmocTaBiba — YHYTapBPEMEHHTO M MjepoJaBHAa BPEMEHHTOCT, KaO CBOjEBPCHH
oncjednu (,,0J0KOBU') €CEHIIMjan30BaHe TMOBHJECHE CTBAPHOCTH, KOj€ OJUIMKYje HHUXOBa
»enoxanHa‘ differentia specifica. CTBapHOCHO HEyTPaJIHO, ,,XPOHOMETAPCKO * BpHjeMe OBJj€ Ce
3aMjeyje HOPMaTUBHO HAJKOHCTPYHCAHOM €IMOXalHOM KBa3eceHlujajiouihy, koja ¢pyHrupa
Kao TOOOXKE Y30pHOM CBEMY INTO j€ TPEHYTHO HAMpOCTO CTBapHO. Y cibeneheM Kopaky,
MPernocTaB/ba C€ 3a OBY WJEOJOLIKU cxBaheHy ,,caBPEMEHOCT®, CIOHTaHO-NpPe(IIEKCUBHO
OZIBMja Tpollec paszilydyuBama IpHUMjepeHora o HempuMmjepeHora. Taga Hema moTpede
yay0JbUBaTH Ce y IPOIjeHy Tora IIITa je 3aucTa CaBpeMeHo, a ITa He, Oyayhu 1a cMo Bpujeme,
300r MPEnoOCTaB/LEHOI KPATKOI Croja (akTUYKU-HOMHUHAIHO TPEHYTHOIa M HOPMAaTHBHO-
€CEHIIMjaJTHO CaBPEMEHOra, CBe BpHjeME U HaJ CBUM JIOHOCH Cy0 O He2080j
(He)caspemernocmu.

KibyuHe pujeun: caBpPEeMEHOCT, €CCHIMjaIN30BAb€ BPEMEHA, HICOJIOTH30BAE
CaJallllOCTH, KyATYPHOKPUTHYKA pedrekcuja.
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Aktualnost povesnosti u ogledalu savremene psihoanalize

Ovaj rad pristupa problemu odnosa izmedu savremene i tradicionalne misli iz perspektive
psihoanalize, pre svega teorije psihoanalititara Zaka Lakana. Za razumevanje ove
problematike bi¢e nam relevantna Lakanova teorija stadijuma ogledala, kao i njegovo
shvatanje Cetiri diskursa: Gospodara, Univerziteta, Analiti¢ara 1 Histerika. Dominantno znanje
u odredenoj kulturi bitno je determinisano gospodarecim oznaciteljem (S1) — u naSem slucaju,
diskursom neoliberalizma. Gospodare¢i diskurs uslovljava i transformise aktualno znanje, ¢ak
i kada je re¢ o (naizgled) tradicionalnim idejama. Kako bismo bolje izlozili potencijalni
mehanizam kojim aktualni ideoloski diskursi menjaju tradicionalne sisteme znanja, uvodimo
pojmove ideoloskog objekta 1 fragmentacije diskursa (koja je praéena apsolutizacijom
diskursa). Ideoloski objekat razumemo kao konstelaciju specifi¢nih, aktualnom ideologijom
odredenih, medusobno uskladenih fantazmatskih i simbolickih sadrzaja, koja ima funkciju
stabilizacije 1 konfigurisanja (prevashodno narcisticke dimenzije) subjekta u grupi.
Obrazlazemo ideju da efektivnost delovanja ideoloSkog objekta na savremenog subjekta pociva
na diskursima koji su simboli¢ki fragmentisani, 1 istovremeno imaginarno uceljeni. Drugim
reCima, ideoloSki objekat, u ¢ijoj je osnovi, izmedu ostalog, (paranoidno) znanje,
pozicioniramo predominantno u Lakanov registar imaginarnog. Hegemoni sistemi znanja
neoliberalizma bivaju znacajno fantazmatski profilisani — tj. upucuju na povlaséene fantazme
nama pripadajuceg ideoloskog realiteta. Stoga, svaka tradicionalna misao, postajuéi deo
aktualno vladajuceg korpusa znanja, nuzno menja svoje znacenje, a potencijalno i funkciju.
Ovu ideolosku transformaciju znanja prikazacemo osvrtom na aktualna deSavanja, poredenjem
anarhisticCkog 1 savremenog, lokalnog razumevanja direktne demokratije u okvirima
studentskog pokreta u Srbiji, tokom 2025. godine.

Kljuéne redi: psihoanaliza, ideoloski objekat, neoliberalizam, direktna demokratija
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Diskontinuitet umesto kontinuiteta: Fuko i problem tradicije u Arheologiji
znanja

U radu autor ispituje odnos izmedu tradicije i savremenosti na osnovu Fukoovih uvida iz
Arheologije znanja. Imajuéi u vidu Fukoove teze, dolazi se do zakljuc¢ka da pojam ,tradicije*
nije neutralna kategorija, ve¢ posledica specificnih diskurzivnih formacija koje proizvode
privid kontinuiteta u istoriji miSljenja. Umesto da istoriju vidi kao linearan razvoj ideja, Fuko
pokazuje da se iza pojma tradicije Cesto skriva niz operacija koje povezuju heterogene pojave
1 predstavljaju ih kao neprekinuti niz. Tradicija, dakle, ne postoji sama po sebi, ve¢ je efekat
odredenih nacina na koje se proizvodi, organizuje 1 prenosi znanje. Odbijajuci da tradiciju misli
kao nesto Sto se moze jednostavno prihvatiti ili odbaciti, Fuko ovom problemu pristupa tako
Sto je razlaze na nizove diskontinuiteta, rezova i promena. Njegova metoda arheologije znanja
pokazuje kako se u razli¢itim periodima formiraju razliciti uslovi misljenja, koji ne mogu biti
shvaceni kao linearni nastavak onih prethodnih. Na taj nacin, on destabilizuje klasi¢nu
predstavu o istoriji filozofije i znanja kao o neprekinutom nizu, otkrivaju¢i mrezu paralelnih
istorija. Ova perspektiva omogucava da se savremenost shvati ne kao puki produzetak
proslosti, nego kao specifi¢an dogadaj u istoriji znanja. Savremenost se, prema tome, ne
definiSe kroz vernost tradiciji niti kroz njeno odbacivanje, ve¢ kroz sposobnost da se
prepoznaju njene granice, pukotine i kontingentni uslovi moguénosti. To zna¢i da je
savremenost mesto u kojem se uocava diskontinuitet, trenutak u kojem je moguce misliti
drugacije 1 otvoriti nove horizonte misljenja.

Kljuéne reéi: Fuko, diskurs, diskontinuitet, istorija, tradicija.



Luka Rudié
Filozofski fakultet u Novom Sadu
doktorand

AGAMBENOVO RAZUMEVANJE SAVREMENOSTI I
TRADICIJE

Apstrakt: Ovo izlaganje bi¢e usmereno na analizu meduodnosa pojmova tradicije i
savremenosti u filozofiji Porda Agambena, sa posebnim osvrtom na njegovo tumacenje misli
Valtera Benjamina. Polazec¢i od Agambenovog razumevanja ,,savremenosti® kao sposobnosti
da se prepozna tama vlastitog vremena, razmatra¢rmo na koji nacin ovaj pojam funkcioniSe u
dijalogu sa tradicijom. Tradicija, u kontekstu Agambenovog filozofiranja ne predstavlja
pasivno prenoSenje, ve¢ aktivnu reinterpretaciju onog proslog, te je tradiciju moguce razumeti
kao svojevrstan “rezervoar” mogucih reinterpretacija.

U tom smislu, tradicija nije ni linearna ni koherentna. Ona je, kako to sugeriSe Benjamin u
svojim tezama o filozofiji istorije, koji presudno i uti¢e na Agambenovu poziciju po ovom
pitanju, fragmentarna i izloZena prekidima koji omogucavaju njen stvarni politicki i estetski
potencijal. Agamben preuzima ovu perspektivu i razvija je propitujuci nacin na koji odredene
figure proslosti mogu ,,biti spasene* u sadasnjosti kroz ¢in misljenja i imenovanja.

Posebna paZznja bi¢e posvecena pojmu "kairosa" koji u izvesnom smislu nasleduje
Benjaminovu figuru "mesijanskog vremena". Kroz ovu analizu ukazacemo na to kako
Agamben, pod Benjaminovim uticajem, nastoji da misli pojam savremenosti koji nije raskid
sa tradicijom, ve¢ je njeno ponovno ozivljavanje u kontekstu koji izmic¢e linearnom progresu
modernosti. U tom smislu se Agambenov pojam tradicije moZe misliti kao svojevrstan “treci
put” — nasuprot dihotomiji konzervativizma i progresivizma.

Kljucne reci: Agamben, tradicija, istorija, Benjamin, savremenost, kairos
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Hewn3z0e:xxHocT Tpaanuuje

Ancrpakr: Tpagumuja ce OOMYHO KOHTpacTHpa ca HHOBALMjOM, MOJIOM, alld M
peBorynijoM (01T A je ped 0 MHTENIEKTYaTHOM MITH ITOJTUTHYKOM KOHTEKCTY), i TO YIPaBO OJT
CTpaHe MHOTHX KOjU Cy TOKOM HCTOpPHje TIOKYIIaBAIN TPAAUIH]y J1a OCIIOPE, alld U Of] CTpaHe
OHMX KOjU Cy MOKyIIaBasiu Aa je opane. Kputuuapu Tpaauiyje, OHU KOju OU XKeNenu MOTIyH!
packux ¢ HOM, OOMYHO MPOMArkpajy HOBHHE KOJUX JI0 FUXOBE I10jaBe HABOJHO HHje OMIIO.
Wnak, 61k 1oTiies] Ha penpe3eHTaTuBHE MpuMepe 13 jomMahe U CBETCKE UCTOPHje yKa3yje Ha
TO Jia Cy KpUTHYAPHU TPAAMIIKje, TI0 MPABHIITY, Y 3aMaCKUPaHOM OOJIMKY, CBECHO HJIM HECBECHO,
Mpey3uMaliil MHOTE TPaKCce Koje Cy Mpe HBHX MOCTOojaie, ¥ TO YIPaBO Y OHUM CpeAnHama U
BpEMEHHMa Koja Cy >KeJIeNu Kao TYMUIIOM Ja npebpuiy. Tako ce Tpaauiuja noxasyje de facto
HEH30€)KHOM JIETEPMUHAHTOM CaBPEMEHOCTH, a IIO3HATH PEBOJYIMOHAPHU MOAYXBaTH
UCIIOCTaBWIIM Cy CE€ Kao IyKH IOKYIIaju Tpey3rMarma BIACTH 0e3 KOPEHHTHje KeJbe WU
MoryhHoCTH J1a ce cTBapu U3 TeMeJba npeodpase. To Hac ¢ mpaBOM MOXKEe HABECTH Ha TO Ja Ce
npeMa TakBHUM M CIMYHHM IOJyXBaTHMa M HUXOBUM IPOMOTEPHMA Y CAJAIIBOCTH WU
OyayhHOCTH OTHOCHMO Ca BEJIMKOM PE3EPBOM.

KibyuHe peun: Tpanuiyja, caBpeMEHOCT, PEBOJIYIIH]ja, MOAA, HHOBAIIH]A.
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Cphan llaposuh

ECTETHUKA BACUJINJA BEJIUKOI' KAO CBEBPEMEHA
ABAHT'APIA

Ancrpakt: Pang wucrpaxyje ecrermuka pasmaTtpama cB. Bacwiuja Benukor, ¢
MOCEOHMM OCBPTOM Ha HHETOB OHTOJIOIIKM MPHUCTYN JIEIOTH W YMETHHUYKOM TBOPEHY.
Ecternka cB. Bacunmja Benukor je HaueHa eCTETHKA - €CTETHKA Y KOjOj ¢e U JISJIO B IIPUPO/Ia
TBOpEH-a pa3Marpajy npema CBOM Hauelly, a TO HaueJo Hy>KHO JeCTe y carjiacjy ca CBEOMNILITHM
HayeJIoM U YCTpOjcTBOM cBeTa. CXOJHO TOME, YMETHOCT j€ MPENOo3HaBamke yCTPOjCTBA CBETA U
JIeJIOBAE y CKIIAAy Ca HErOBUM JOrocHUM noperkoM. ITosunmja cB. Bacunuja Benukor je
aBaHrap/iHa, Kao U MO3MIM]ja CBAKOT KO Ipey3Me MCTO NMPOMUIBAKE, a U3 Pas3Jiora IITO ce
ucnymwana y Oynyhem Beky. TakBo yMETHHUKO TBOPEH-E CE€ Ca0/IHOIIaBa ca Oyayhum BekoMm, a
HE ca TPEHYTKOM CTBapama y BpeMeHY.

Kbyune peun: cB. Bacunuje Benuku, ecreTnka, yMETHHYKO TBOpEH:E, aBaHTrap/a,
Oynyhu Bek.

The Aesthetics of Basil the Great as a Timeless Avant-Garde

Abstract: The paper explores the aesthetic considerations of St. Basil the Great, with
particular attention to his ontological approach to beauty and artistic creation. The aesthetics
of St. Basil the Great is a principial aesthetics—an aesthetics in which both the work and the
nature of creation are examined according to their principle, and that principle is necessarily in
harmony with the universal principle and the order of the world. Accordingly, art is the
recognition of the world’s order and acting in accordance with its logos-based structure. The
position of St. Basil the Great is avant-garde, as is the position of anyone who embraces the
same line of thought, because it is fulfilled in the age to come. Such artistic creation relates to
the future age, rather than to the moment of creation in time.

Keywords: St. Basil the Great, aesthetics, artistic creation, avant-garde, future age.
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Tpazmlmona.lme MoOpaJiHe BP€AHOCTH U MMOJITUTHYKH )KUBOT

Ancrpakrt: Kao rpaguBHH, TeHETCKM U BUTAIHH €0 AyIIE W BOJbE jEIHE JbY/CKE
3ajeHuIe, Mopasl ojpelyje Kako KBAJIUTET )KHBOTA y O] TaKO W U3MIIENE 3a HBeHy cpehHy
OynyhHocT u orcranak. Hbero 3Hadaj ce cacToju y TOME Jla MHCTHUTYIH]jE CHUCTeMa OymIy
CTBapHH HOCHOILIM MCTHHE W IMOBEpPEHa W CUTYPAH OCJIOHAIl CBUX jEIWHKH KOje MPHIAIajy
onpeheHoj aApymTBeHoj opranu3anuju. [locMaTpaHo U3 Te JMMEH3H]e CTBAPHOCTH, OUHUTIICTHO
je la Mopal y HalleM APYIITBY )UBHU CBOj AyOOKH Maj1: MOpaJiHe BPEAHOCTH Cy 000jeHe CBOjUM
CYHIPOTHOCTHMA TaKoO Jla C€ TELIKO pa3a3Hajy IpaBe HaMepe, HUJbEBU U CPEACTBA ITOCTYIIamka
oapehenux rpyna u nojeauHana. TakBo cTame MOpana UMa Pa3opHO JICjCTBO HA KBAJTHUTET U
Moh BoJbe Ja ce cTBapajy TpajHE BPEJHOCTH M BOJM Y OIITY amnatujy u ocehaj rybibema
MOBEpEba M OCJIOHIIA y IpYTe Jby/Ie, Y MHCTUTYIH]je IPYIITBA U Y caMy Ap>kaBy. Pesynrar Tora
CY YCaMJbEHOCT M OTyl)erba Ha CBUM HHBOMMA OMTHCAaa U (WIN) YAPYKUBAkE y TpyTanuje ca
HEMPOBEPEHUM KpUTEpUjyMHUMa 3ajeHUIITBA. [IpuHIMN packuaa ca TPaaAHMIUjOM, caMm II0
ceOu, MUPOKO OTBapa BpaTa ocehajy HECUTYPHOCTH, PacTy ayTOPUTAPHOCTHU a HEKPUTHUUKO
NpUXBaTalke€ HOBUX (OWJIO cTpaHMX MM Jomahux) (HE)BPEIHOCTH, CBE BHILIE II0jayaBa
KOH(Y3M]y Yy CBHM CTpyKTypama Hamer apymrBa. Y PenyOGmuuum CpOuju nepUHUTUBHO
MIOCTOjJM aHTUIIOJIMTHYKA KYJITypa pa3odapema, Kako OBy MojaBy Ha3uBajy Xej u Ctokep. To
MO’K/1a HUj€ MPKiba, alli jeJlaH BHJ HETOBEpEewha MpeMa MOJUTHIIM U MONIUTHYapuMa. ¥Y3pouu
TOT HEMOBEPEHA Cy KYJITYPOJIOUIKH AyOOKO ycal)eHu, AeI0M 300T HCTOPH]CKUX OKOJHOCTH a
JeTIOM MOX/Ia M 300T aKTyeIHHX IMOJUTHUYKUX JelaBama. Packumame jenuHcTaBa m3Mmely
MopaJja U MOJIUTUKE je MPOoOIeMaTHYHO jep MPEeTH Aa U3y3Me MOJIUTUYKY €THKY U3 MoJpydja
OJITOBOPHOCTH OIMITeBAXEhIX MOpAITHUX Ha4ella ¥ 3aTO IITO MPETH Ja Ha MOJUTHUYKY ETHKY
MPUMEHU Mambe CTPOTra MepHJIa.

KibyuHe peun: Mopan, Tpaauuuja, NOJUTHKA, UHCTUTYIIH]E, ONCTaHAK, CTBApHOCT,
OJIFOBOPHOCT.
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Ipod. np Crojan Hlibyka
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Tpanuuuja u MogepHHu CBHUjeT

AINCTPAKT: TpaaulMja HUje TpocTo mamheme Hedera MmMTO je OWIO y MPOILIOM
BpeMeHy. Tpaauiivja HUje jEAHOCTAaBHO IIOHABJbAIE IIOCTYIIAKa M PallbHU  Koje Cy
KapaKTepUCTUYHE HAIIUM MpeTurMa. Tpaauiiija Hrje HeITo IITO OJ HaC TPAXKH Jia Ce CTPOTro
MpUIpKABaAMO HOPMHU. .. Tpaauigja je HICKyCTBO MHOTHX T'eHepalurja MpoTeKIO0 Kpo3 BpHjeMe
KOj€ je HeMOHOBJBHUBO aJIM Koje Tpeba aa OyJie mojyiora Haller Mo3Hama cBujera. Tpamuiyja je
KYJITYPHO ca3pHjeBame Koje Tpeda J1a u3poIy HOBA IMOKOJhCHA ca HOBUM Hicjama. Tpaauimja
je KOpHjeH CBakor Hapoja U cBake KyaType... Ocum mTo 3amajHoeBporicka ¢unocoduja
mpeckaye jenaH OpuJbaHTaH, MHOBAaTHBaH U MO (QmiIocoujy, MOJIUTHKY, MPaBO, €TUKY U
€KOHOMU]JY KOPHCTaH TEepPHOJ Kao ITO je TO BprjeMe Bu3aHTHjCKOT mapcTBa, yONIITE Ce HE
OCBphy Ha OHO IITO ce Ha CBMM ToJbuMa foraha y eBporckoM cycjencty — y Pycuju. Mcrouna
EBpomna, mocedbno CrioBeHr u npaBociaBHU Xpuithanw, joll YBHjEeK BOJIE OpUTY O TpaIulliju
U U3 BE BYKYy CaB CBOj OJHOC IpeMa CaBPEeMEHUM KpeTamhMa y HaylH, MOJUTHIIH,
¢bunocodwuju. ..

KibyuHe pujeun: Tpaguimja, MyIpocT, MOpPaJ, MOJUTHKA, MOIEPHOCT, JAp)KaBa, IPago,
cioboza. ..

14


http://gmail.com/

Aparo Bypuh

Onememe 3a punozodujy

®dunozodceku pakynrer YHusep3utera y beorpany
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HNcropujcko mecto KantoBe TBpAW€ ,,eI3UCTEHLNja HUje PeaHU
npeaukar

Jbynu o6ugHO Mucie aa uzmel)y TBpImH ,, X je 3e7eH0 U ,,Y MOCTOjU" HeMa HEeKe CYIITHHCKE
pasnuke — y oba cirydaja ce TBpAHM HEITO O HedeMy. McTo Tako 0OMYHO ce MUCIH Ja Cy TO
HEKa CBOjCTBa KOja Ce€ MPUIIHCYjy peaTHuM, nocrojehum ctBapuma. Ta mpeacrtaBa cToju y
OCHOBH T3B. €r3UCTEHIIMjaTHOT UMIIOPTAa — TOBOPUTH O HEYEMY MMa CMHUCJA CaMO aKO OHO
nocroju. Melhytum, U3 TBpAme, NpuMeTwin cy ¢unozodu, ,,muanera Ukpsb je 3ei1eHa™ He
ClIe[IU 3aKJby4aK Ja TakBa IuaHeTa moctoju. Jomr je [lapmenun mpumeTuo aa je ompaBaaHO
TBPJUTH /12 HEUITO IOCTOjU CaMO YKOJIMKO OHO 3aUCTa ITOCTOjH. 300T TOTa je HCTUIIA0 TPpodIeM
WCTHHUTOCTH TBPJAKU O HEmocTojamy. Ha mra ce y CTBapHOCTH OCllamajy TaKBe TBPIIbE,
nuTao je oH. To TBpAKE O MOCTOjalby M HEMOCTOjarkby Heuera JIOBOAM Y HEOOWYHY TO3HIIHU]Y.
Apucroren kaxe 1a u3Mmel)y TBpImbH ,,40BEK" U ,,40BEK OCTOjH " HEMa 3HAYajHE PA3IIUKeE, jep
Cce JI0JIaBamkbeM MpeInKaTa ,,JIOCTOJU He MeHha 3HAUYCHE PeUH ,,90BEK . Aparcku Guio3od ai-
®dapabu je, Ha Tpary ApucToTena Ja MPUIHCUBATH MTOCTOjalbe HEUeMy UMa CMUCIIA y JIOTHUIH,
alli He M y MPUPOJHOj HAyIH, IITO je, Kako mTo hemo Buaeru, nocta 6iucko KantoBom
TJIANIITY.

XjyM je Takohe yka3ao Ha HEOOMYHOCT 10 KOje Hac JOBOAM TPETUTAHE T0CTOjaha Kao CBOjCTBA
Heke cTtBapu. ITo3Hara KaHToBa TBpAma IiacH ,,[IOCTOjalk€ HHje peaaHH npenukat. Tom
TBP/IKOM C€ HE JI0J]aje HEKO HOBO CBOjCTBO OHOME UHj€ C€ MOCTOjame TBPJHU, OJHOCHO HE
IpoIIMpYje Ce 3Hame O HheMy, Kaxe OoH. KaHT je oBy CBOjy TBpIAmbY HM3HEO IOBOJOM
pa3marpama OHTOJIONIKOT apryMEHTa 3a 00XKH]j€ MOCTOjamke, aJIM j€ JaCHO J1a J€ OHA UMa IITUpe
UMIUTHKaIje. YkazaheMo jorr Ha To Ja ce HeroBO pa3MaTpame OBOT ITpo0jIeMa y CYIITHHU HE
pas3NrKyje y ’erOBOM MPEAKPUTHUKOM U KpUTHIKOM TIepuoy, Beh 1a je ped camo o mpoMeHH,
YCIIOBHO pEuYeHo, ommTer meragusnykor oksupa. Mcrahuhemo jomr 1o ma je KantoBo
pa3marpame OUTHO yTuIao Ha KacHUje PpereoBo u PacenoBo pa3Bujame MpobdiieM Koju ce
THUIIA0 T3B. €r3UCTaHIMjajIHe KBaHTU(DUKALIMje U TUTama MpeAnKaTa Ipyror pea.

Kibyune peun: Kant, [lapmennn, An dapadu, Xjym, @pere, Pacen, ersucrennujanna
KBaHTH(HKAIMja, TPEAUKATCKA JIOTUKA, OHTOJIOLIKY apTyMEHT
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Aparo Bypuh

The historical place of Kant's statement "existence is not a real predicate"

People usually think that there is no essential difference between the statements "X is green"
and "Y exists" - in both cases, something is asserted about something. It is also usually thought
that these are some properties that are attributed to real, existing things. This idea is at the basis
of the so-called existential import - talking about something only makes sense if it exists.
However, philosophers have noted that the statement "the planet Zeta is green" does not follow
from the conclusion that such a planet exists. Parmenides also noted that it is justified to assert
that something exists only if it really exists. That is why he emphasized the problem of the truth
of assertions about non-existence. What do such assertions actually rely on, he asked. This puts
assertions about the existence and non-existence of something in an unusual position. Aristotle
says that there is no significant difference between the statements “man” and “man exists,”
because adding the predicate “exists” does not change the meaning of the word “man.” The
Arab philosopher al-Farabi, following Aristotle, argued that ascribing existence to something
makes sense in logic but not in natural science, which, as we shall see, is quite close to Kant’s
view. Hume also pointed out the strangeness of treating existence as a property of a thing.
Kant’s famous statement is that “existence is not a real predicate.” This statement does not add
any new property to the thing whose existence is asserted, that is, it does not expand knowledge
about it, he says. Kant made this statement in the context of considering the ontological
argument for the existence of God, but it is clear that it has broader implications. We will also
point out that his consideration of this problem does not differ essentially in his pre-critical and
critical periods, but that it is only a matter of a change, conditionally speaking, of the general
metaphysical framework. We will also emphasize that Kant's consideration significantly
influenced Frege's and Russell's later development of the problem concerning the so-called
existential quantification and the question of second-order predicates.

Keywords: Kant, Parmenides, Al-Farabi, Hume, Frege, Russell, existential
quantification, predicate logic, ontological argument
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3opan ABpamoBuh

JABHOCT, IOJIMTUKA U APT'YMEHTHU, HEKAJI 1 CAZl

Pe3ume: TpaauiinoHaIHO TPOCBETUTEILCKO IMMOBEPEHHE Y JABHO MUIILJbEHE HAjTyOJbE je
uckazao Kant peunma na je 1o ,jaBHa ymorpeba yma“. OBaKkBO IOBEpPEHE y apryMeEHT,
HaWIa3wio je Ha JBe kputuke. [IpBa ce Temelbmia Ha TpoOlieMy MHUILUBCHA, Ha
VIUIUTakhe HHTEpECa, BOJbA, €MOIMja, MalTe M kejba. Jlpyra KpUTHKa Tede M3 TEKOBHUHA
caBpeMeHHX HH(popMaTHukux wmeauja. MaTepHer wnm Mpexa 1eUHTUBHO Cy oA0anuim
TPAJMIIMOHAITHO KOMYHHIIMPAkE U TI0CTajy TEXHOJOTHja KOja HAc I03MBa Jia pearyjeMo u
CTBapaMo HaIl COTICTBEHU CaJ[pKaj KPO3 MPETPaKUBAE.

VY HOBUM COLIMOTEXHOJIOIIKH YCJIOBHMa apryMEHTAllMjCKO MHUIUBEHE ce MapruHamusyje: 1)
cBe jaya npodecruoHanu3zaiyja, pparMeHTairja 3Hama, 2) MeIMjCKH Ballap KOju y UCTy paBaH
cliaja mapjaraHa u My/para, 3) opaH3uBa MacCKUpPAaHHUX, HEBUIAJbUBUX TBUTEpAIa, 4) CBETCKU
€KOHOMH3aM, [II00aIn3aM.

KibyuHe peun: apryMeHT, jaBHOCT, IOJIUTUKA, HOBU MEJIH]H,.
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3Hame Ja 1 3HAIbE€ KAK0 Y MaT€MaTUIIA

Y oBOM M3naramy, pazMarpa ce OAHOC u3Mel)y TpaauIMOHATHUX U CaBpEMEHUX MPHUCTyNa y
¢dwno3oduju Marematvke, Mpe cBera ¢ 0O3MPOM Ha pasyMeBamke MPHUPOAE MAaTEMATHYKOT
3Hawa. TpaguIMOHATHO, MAaTeMaTH4YKO 3HalkEe j€ CXBAaTaHO Kao II03HaBambe I10jMOBA,
neduHUIMja, akCuoMa U TeopeMa oiroapajyhe o0actu, kao U lbUXOBUX Mel)yCOOHUX OTHOCA.
OBO 3HaWE MOXE C€ MPEACTaBUTH YHYTap (OPMATHHUX CHCTEMA KOje€ KOPHUCTE JIOTUYapH. Y
OBHM CHUCTEMHMa, MaTEMATUIKO 3HAKE j€ HHKOPIIOPUPAHO KPO3 aKCHOME U Je(PHHHIIH]E, TOK
je Tmpolec 3aKJby4HBama W3 aKCHOMa, IYTEM JIOTHYKUX IpaBWiIa, MPHUIHCAH JIOTUYKO]
CTPYKTYpH camor cuctema. OBakBO CXBaTame MaTeMaTUYKOT 3Hama paha TpaauiroHaIHa
¢uno3odcka nuTama, MOMYyT MPUPOJE MaTeMaTHUKUX OOjekara Ha KOje aKCHOME M Teopeme
pedepupajy, kKao 1 MOryhHOCTH FUXOBOT UICTUHCKOT Ca3HamAa.

CaBpemeHn TpeHIOBU Y (mio30Quju MareMaTUKe MPEUCIUTY]y OBO TPAJAUIMOHAIHO
pazymeBawe. OBHM TpPEHIOBUM CE€ MOy IIOCMarpaTd Kao OJATOBOP Ha HE3aJl0BOJHCTBO
MaTeMaTtuyapa Ha4MHOM Ha KOJU C€ HUXOBO 3Ham€ Ipe/CTaB/ba Kpo3 (popMmanHe cucreme.
CaBpeMeHnu npucTynu GoKyCcHpajy ce Ha MaTeMaTHUKy NPaKcy U aKTUBHOCTH KOje ce JelaBajy
y caMOM INpoLecy MaremMarhdykor pana. OCHOBHa pa3jiiKa OBOI IPUCTYNA y OAHOCY Ha
TPaJUIMOHAIHY j€ Y TOME ILITO C€ MaTeMaTH4Ko 3Hame He BUAM CaMO Kao CKYIl Teopema, Beh
IIPBEHCTBEHO Kao 3HaWE KAaKo ce Te TeopeMe J10ka3yjy. OBo mojpazyMeBa pa3Boj pa3InuUTUX
BEILITHHA, OJ1 KOJUX JIOTUYKO pacyhuBame mpeacTaBiba caMo jefaH acrekT.

VY mporecy noka3uBama TEOpeMa, MareMaTndapy KOPUCTE pa3IMdUTe METO/e, CTpaTeruje u
HauMHE pa3MaTpama peNeBaHTHUX I[0jMOBa. BakkHy yjory y OBOM HpOIeCy HUIpajy
arcTpakifja U reHepains3aimja — koje omoryhasajy Hampenak y pasyMeBamby MaTeMaTH4YKHX
MI0jMOBa, Ka0 U CIIOCOOHOCTH Kao IITO Cy MHTYMIIMja, BU3yaau3aluja U ynorpebda aHajgoruja.
OBaj mpHCTYI MOKa3yje JAa MpaBu HAPEAaK y MaTeMaTHLIM HE JIEKH CaMO Y OTKPHBalby HOBHX
Teopema, Beh, M Tpe cBera, y TMpoHAJIAXEHy HOBUX HAYMHA pa3Marpama W pellaBamba
npobnema. To ykJpydyje pa3BOj HOBMX HAuWHAa MHILBEHA W METOIAa KOje CE€ MOTy
MPUMEHUBATH Y PA3THYUTHM CUTYaIlHjaMa.

K.]'by'-IHe peIMr: MaTEMAaTUYKO 3HAKE, 3HALE 1a, 3HAKBEC KaKO, TEOPEME, TOKaA3H.
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Ciaooonan KameBan

Cprncko ¢puno3ohceko IpymTBo

HOJAM ,,TPAIULIUIJE* Y XEPMEHEYTHYKOM K/bYYY

VY pany ucnuTyjeMo OBaj IojaM Kao BPEIHOCT, ali ¥ Kao KyITYPHY YHECHUILY.

Tum pasmarpamem ocBpHyheMO ce Ha BaXHOCT TPAAMIMjEe Y BACHUTHOM MU OOpa30OBHOM
CMHCITy; OIHOCOM TpaJullfje u ciobdoxe, Tpaaunuje u nporpeca. [locebHo ce 6aBumMo mome
Kao nodcmuyajem 3a paszeoj nojedunya, couUjaiaHe rpyne, 3ajennuue u Hapona. [lopen tora,
OBUM II0JMOM y HMCTOPHJCKOM KOHTEKCTy OaBHUMO C€ M TaKO IITO TOKa3yjeMo ciabocmu
HeKpumuyKkoe oOHoca y pojekTuMa OyayhHOCTH, ycliel HeTa9HOT MO3HIIMOHUPAaha TPAIUIIN]e,
IpHU YeMy KOTHUTHBHHU AC(PHIIN]jEHC KOMIIPOMHTY]je OOy WM IUIEMEHUTY HaMEpy U IUJb.

Ceect 0 Tpamuiuju, MOCEOHO, MOCTAaB/baMO W Kao YCJIOB 33 Pa3yMEBalE U TyMaucCHmhe
NPYIITBEHUX, HAyYHUX, KYJITypHUX (EHOMEHAa U y OHOM CMHCIY Yy KOjeM Tra HCTHYe
Qunosogpcka xepmeneymuxa, a 6uBa W Kao jeJaH O TpU KJby4yHa mojMa y Quiiozodpuju
X.I'T'anamepa y 20. Beky.

Kibyune peum: Tpagummja, pasymeBame, TyMademe, BPEIHOCT, MCTOPHja, 3HAIbE,
IpojeKar.

THE CONCEPT OF “TRADITION” IN A HERMENEUTICAL KEY

In this paper, we examine the concept of tradition both as a value and as a cultural fact.
Through this inquiry, we reflect on the importance of tradition in educational and pedagogical
terms, as well as on the relation between tradition and freedom, and tradition and progress.
Particular attention is given to tradition as a stimulus for the development of the individual, the
social group, the community, and the nation. Furthermore, we address this concept in a
historical context by showing the weaknesses of an uncritical attitude in future-oriented
projects that arise from a misplacement of tradition, where cognitive deficiency compromises
a good or noble intention and goal.

We also present awareness of tradition as a condition for understanding and interpreting social,
scientific, and cultural phenomena — in the sense emphasized by philosophical hermeneutics,
where it stands as one of the three key concepts in Hans-Georg Gadamer’s 20th-century
philosophy.

Keywords: Tradition, understanding, interpretation, value, history, knowledge, project.
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Aikn A Téyvy: TPAAMIMOHAJHO 3HAYEHE U CABPEMEHH KOHTEKCT

VY aHTHYKOM €MOXAIHOM CKJIONy Oik# O03HauaBa HENPEBJIAIUBHU MOpPEIaK, OMIIo Ja ce
OH pa3yMe Kao 0odcaHcKka Cuia WM y CMHCIY HMCIIOCTaBJbEHOI COLMjaNHOr ckiomna. Ha
npumep, y EcxunoBoj Opecmuju, Aixny ce mojaBibyje Ha ABOjaK HAYMH: Ka0 O0XCAHCKA npasoa,
OJTHOCHO pe0 | 3aKOH, alld M Ka0 0C8emHuyd, Nakie y jelIHOM MarujcKo-IeMOHCKOM CKJIOITY.
[Ipema Tome, Ecxun y jenHom cmuciy Aixny npeacTaBba Kao CUIy, a y APYroM Kao y3op 3a
ow@EPoahvy, OJHOCHO Kao mapaaurMy ynyheHOCTH Ha Mepy Koja MPeTXOAU HHIUBUIYATHOM
u36opy.Ta ce nBocMmucienoct takohe nokasyje y CodokinoBoj Anmuzonu, e vouog uma Jsa
3HaueHa: y jenHoM ctuxy KpeoHT, oarosapajyhu xopoBohu, vouog pasyme Kao 3amoBecT
BIIQ/Ia0Ia JAprKaBe, JAO0K, Mpel] Kpaj MeTe enuco/Iuje, TOHOBO, Ka0 MUTCKY CHITY, KOje ce Tpeba
miamuTy. JemaHn mon Tpareauje onpehyje cBenmpucyTHa OOXaHCKa HYXKHOCT, a Ha JPYroj
CTpaHH OBa HY>KHOCT OMBa pazymeBaHa Kao &g, ped, KOjH 3aXTeBa BaJbaHO MPOMHUIILIBAIHE.
HyxHocT TuMe noctaje ¢pioig.

Ca npyre ctpane, téyvy noapasymeBa He camo ymehe, Ha mTa ynyhyje ApucToTesoBo
onpeheme OBOT TOjMa: T€yvy je UCTO TaKO W 3HAWKE W JIYKABCME0 Ja Ce JIeNyje Y YCKUM
OKBHPHMMA M3BaH MPUPOJTHOT MOPETKA. AHTHYKH SMOXAITHH CKJION ojpelyyje paBHOTEk)A Oiky U
Té)Vy, jacHa MoJieNla Ha OHO IITO MOXE M Ha OHO IITO He MOXe jaa Oyxae apyraumje. OBa
paBHOTEXka onpeheHa je o crpaHe Oiky, KOja ce Kao HEMPEBJIaIuBa MapaurMa MpoTexe 1 Ha
noapydje npaxce, kao npumam mepe. O Tome ceegoun Beh Ilunmaposa uszpeka: yevoi olog ool
no3av, ,nocranun oHo mTo jecu“. Hacympor Tome, y ckiomy MojepHe, BaXu OOpHYTH
UMIIEpPATHB: 3HAaWKE KOJUM ce Tpupona mojapelyje JbyICKMM HMHTEHIMjaMa M TMOJUTHYKO
JeTI0Bambe — NOApa3yMeBajy MpUMaT Meperba HaJl MEPOM, ayTO-HOMH]Y.

HoBoBekoBHM 00pT J0BOAM /O TPOMEHE OJHOCA cmeapHoe W Mmoeyhee. butn
ayTOHOMaH, 3Ha4n n3ahu u3 moapydja cTBapHor. M3 aHTHYKOT pakypca, ayTOHOMHOCT je 7
0tépnoig (MUILIEHOCT), a OUTH ayTOHOMaH 3Hauu OuTH Hemocyh. HacynpoT Tome, y MoJIepHOM
KOHTEKCTY, MocyiHocm HUWje YOKBHpPEHAa aKTyalHOImhy. AyTO-HOMOC, OJIMYECH Hajupe y
KapTe3HjaHCKOM CYOjeKTy, 3ampaBo npouszeoou Oikn ,Ka0 3aKOH y TPUPOIU U No-pedax y
JbyAckuM penanyjama. CaMuM THM, U3MEHEH j€ M KapakTep TeXHUKe. [&yvy BHILE HHUJje
moeyhnocm npoussohersa (mwoinoig), HeTO npouszsoherve mocyhnocmu. Cnuka oBe emnoxaiHe
IpoMeHe ocTaBjba Hefoymuue: Jla nu je Oikny U y caBpeMEHOM KOHTEKCTY, Ha Jpyrauuju
Ha4yWH, Takohe HeNpeBIaJrBa CWIAa WM TapaJuTrMaTUYHU OKBHUP? YKOJIUKO j& T€yvny
ocinoboleHa mpuMara akTyeITHOT, aKo je U3alllla U3 yCKUX OKBUpa Moryher — aa iu ce Ha Taj
HA4YMH eMaHIUITyje U OJI IyKagocmu, Kao HacTojama Jia ce 3a00ul)y 3axon u nopedax?

Kibyune peun: Oikn, téyvy, vopog, ayTo-HOMH]ja, 3aKOH, ped.
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ALTISER? STALJINISTA! SIGURNO JEDAN STALJINISTA

Apstrakt: Tekst se bavi revalorizacijom kritike Altiserove filozofije koju su tokom
proteklih decenija uputili predstavnici jugoslovenske praksis filozofije — Gajo Petrovi¢, Danko
Grli¢, Rudi Supek, Milan Kangrga, Predrag Vranicki i Zagorka PeSi¢ Golubovi¢. Njihova
osnovna ocena svodila se na kvalifikaciju Altisera kao ,staljiniste”, ¢ime je, bez dubljeg
razmatranja, zatvorena mogucénost produktivnog suocavanja s njegovim teorijskim nasledem.
Posebno se osvréem na slucaj kada su Kangrga i Supek odbili da u medunarodno izdanje
Casopisa Praxis ukljuce jedan Altiserov tekst — ¢in koji pokazuje granice njihove doslednosti u
,Kritici svega postojeceg®. Zastupam tezu da antihumanisticko stanoviste i strukturalisticki obrt
u Altiserovoj misli, narocito u pogledu pojmova subjekta, istorije i structure, osporava osnovne
pretpostavke praksis filozofije. Optuzba za staljinizam, iako politicki znacajna, u filozofskom
smislu prikriva dublji sukob oko odbacivanja hegelijanske dijalektike 1 teorije otudenja.
Analiza stoga ukazuje na teorijsku ogranicenost praksis kritike, ali i otvara prostor za
savremenije Citanje Altisera, izvan ideoloskih polarizacija koje su oblikovale jugoslovenski
intelektualni kontekst Sezdesetih i sedamdesetih godina.

Kljuéne reéi: Luj Altiser, dogmatizam, staljinizam, strukturalizam, staljinisticki
pozitivizam, kritika, praksis filozofija, humanizam.

ALTHUSSER? A STALINIST! CERTAINLY A STALINIST

Abstract: This paper is a revaluation of the critique of Althusser’s philosophy
articulated over the past decades by representatives of Yugoslav Praxis philosophy—Gajo
Petrovi¢, Danko Grli¢, Rudi Supek, Milan Kangrga, Predrag Vranicki, and Zagorka PeSi¢
Golubovi¢. Their principal assessment amounted to the characterization of Althusser as a
“Stalinist,” thereby foreclosing, without deeper consideration, the possibility of a productive
engagement with his theoretical legacy. Particular attention is devoted to the case in which
Kangrga and Supek refused to include one of Althusser’s texts in the international edition of
the journal Praxis — an act that reveals the limits of their consistency in the “critique of all that
exists.” I argue that the antihumanist position and structuralist turn in Althusser’s thought,
especially with regard to the concepts of subject, history, and structure, fundamentally
challenge the basic premises of Praxis philosophy. The charge of Stalinism, though politically
significant, philosophically obscures a deeper conflict over the rejection of Hegelian dialectics
and the theory of alienation. The analysis therefore points to the theoretical limitations of Praxis
criticism while also opening the space for a more contemporary reading of Althusser, beyond
the ideological polarizations that shaped the Yugoslav intellectual context of the 1960s and
1970s.

Keywords: Louis Althusser, dogmatism, Stalinism, structuralism, Stalinist positivism,
critique, Praxis philosophy, humanism.
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Ko cy caBpemenunn caBpemene ¢puiiozopuje?

Caxerak: YBOIHHM IacyC IO3MBHOT MHCMa Ha OB3j CKyH 3aHMCTa OJICIIMKaBa
caBpeMeHOCT mnosunuje ¢Qrmiozoduje. AkKo mOCTOjU akTyenHa Tema 3a  (rtozodceko
IPOMHUILBAKE, OHAA jé TO OBa, MAKO je IPOIeC TOI HCTOT NPOMHUIIAbamka IOTITYHO
MpeJaBaHTaH Kako 3a CTBApHOCT Ka0 TaKBy, TaKO M 3a HMHTEHIMje CTBAapHO CaBpEMEHE
¢uno3oduje Ha Kpajy mpBor kBaptana 21. Beka. Jla 1mu MH, OBJE OKYIUbEHHU IPHITATaMO
YOIIIITE CaBPEMEHOM TPEHYTKY (uiIo30(uje Win caMo ca HOM JICTHMO IMPOCTOPHO —
BPEMEHCKH OKBHP MCTOPHUjCKOT TpeHyTKa? Jla 11 cMo caBpeMeHHUIM caBpeMeHe ¢uio3oduje
WK ce Hall GrI030(CKH MPOCTOP Hajla3h y HEKOM JPYroM HUCTOPHjCKOM TpeHyTKy? U na nm
MHCJIMMO M TOBOPHMO O OBOM OJIHOCY TPAJMIIMje U CaBPEMEHOCTH Ca MO3HUIHje CAaBPEMHOCTH
WM ca MO3UIMje TPaJAMIIMje U Ha KOJU HAYMH OBE MO3UIIMjE MPEICTaBbajy MpeAecTUHALIN]Y
Haller MUILJbEHa?

YBOJIHU Iacyc MO3UBHOT NMCMa HaM cyrepulie Ase Mmoryhe nosunuje caBpemene gpuiosoduje
peMa TpaJulKju — OTHOP U pexadbunurauyjy. Jla 11 MoXk1a HOCTOjU U HeKa Tpeha mosunuja
caBpeMeHOI' (pniI030pCcKor MUIbEewa npema Tpaguuuju? Ilo MoMm cyay TakBa mHo3MLHdja
MIOCTOjJU U aKTyelHa je — uHaudepHeTHocT. Kpajwu 1oMeT Te HHAN(PEPEHTHOCTH YECTO jecTe
(heHOMEHOJIONTKA aHaK3a MOjMOBa TpaJAuIloHaHe huno3oduje......

ITocroje nBe Moryhe mosuiuje yHyTap caBpeMeHOI TpeHyTKa (puio3oduje Koju MokeMo aa
3ay3mMeMo. Taj TpeHyTaK je pa3BydeHH 3amarjbeHu MpocTop u3Mel)y Te3e u aHTUTe3e Kako y
TTUJaJIEKTUYKOM pa3Bojy Gpuno30duje Tako U y JUjaIEKTUIKOM Pa3B0Ojy CTBAPHOCTU. XaOTUUHHU
KapakTep CBeTa KOju je caB y norahajy, y rubamy, TpOMEHH je MeCTO OopaBKa JBa THIA
¢unozopa. [IpBu cy caBpemenunu caBpemere ¢puinozoduje u uMajy noTmyHo UHAUDEepeHTaH
oJHOC npema Tpaauiyju. OHa UX jeJHOCTaBHO He 3aHuMa. HoBa coducTuka napyje Ha 3anajy,
¢unozopu 00jaBibyjy KmHIe, IMOCTajy TepaneyTd, caBeTHuu y WT wuHgycTpuju, Ha
¢dakynTeruma ce O0aBe MpoOieMUMa €THKE y BE3U ca BEIITAaYKOM MHTeIureHmujom. Jpyra je
MO3MIIMja OHUX KOjH Cy ce ca (pu1030(pCKOM TPaJAULIMjOM YIIO3HAH joIl Ha cTtyaujaMa. Koja je
BUXO0Ba No3uiija [la mi cy oHM yomTe caBpeMeHHUIM caBpemeHe duno3oduje?

Kibyunu mnojmoBu: PaznomibeHH W 3aMaribeHH mpoctop ¢uno3oduje u came
€r3UCTEHIIBHje TpBOr kBapraia 21. Beka m3mel)y Tese u antutede. CaBpemMeHa MO3UIHja
¢dbuno3oda yreMesbeHNX y TpaJuIju — cBpxa 0e3 cBpxe, Hurnuna, Hemohuja xao mpoctop
ersucrennyje gmiozoda yremerbeHnx y Tpaauiuju, biyaam ym
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®unocodcka anTponoJioruja y 1od6a ,aHrponomneHa

Caxerak: Cpemunom  20. Bujeka, ¢uimocodcka  aHTPOIOJOTHja  Kao
MHTEePAUCIUILTUHAPHA Qritocodcka TUCIUILTNHA, AJTH U Kao ,,MUCAOHU TipaBail” y 20. BHjeKy
(kako je manac Buaum Joakum Dwuiiep), mpomia je cBoj 3eHHT. Tema KanTtoBor ueTBpTor M
TEeMEeJbHOT (PMII0CO(CKOT MHUTamka, ,,[ITa j€ YOBjeK?, HAIPacHO je HAYIITEeHA IO/l TPUTHUCKOM
T3B. METOJIOJIOLIKOT aHTUXYMaHHU3Ma KOjU j€ HajaBJbUBAO ,,JCIICHTPHUpambE’ YOBjeKa, HETOBY
,,3aCTapjeNoCT" U HEeroB cKopu Kpaj. Ho, o1 modeTka aeBeneceTux roanHa MpoInIor BUjeKa ma
10 naHac, punococka aHTPOTOIOTHja ¥ TUTAE O YOBjEKY JOKUBJbABA]y TIPABy PEHECAHCY.
Tpanuuuja ¢unocodcke aHTpOIONOTHje MOHOBO j€ YCIOCTaB/b€HA 3axBajbyjyhul HOBOM
,,AHTPOTIOJIOLIKOM 0OpTY* KOju cBjeounmMo. JKuBumo y 100a ,,aHTpoIoIeHa ™, kao 100a BUCOKE
TEXHOJIOTH]j€ KOja je YOBjeKa IIOHOBO IMOCTaBHJIA y CPEAUIITE CTBAPH, alld U YIPO3HIIA HETOB
uaeHtuter. Ckupame AJOPHOBOr Bera ca (UIOCOCKE aHTPOIONOTHje M W3JIa3aK W3
XajerepoBe ,,MU3aHTpPOIOJIOTHjE* TIOKa3yje CE€ Kao HEONMXOIHOCT BpEMEHa Yy KOMeE je
n3ry0JbeHa HOpMaTHBHA CJIMKa 4YoBjeka. To je m mpmiuka na ce ¢puiaocodcka aHTPOTIOIOTHja
Kao JUCIHUIUIMHA KOHCOIH/Y]e W MOTPaXXH OCJIOHAIl U OPUjEHTHP y Tpaaunuju pumocodcko
AHTPOIIOJIOIIKOT MUIILJbEHhHA.

KibyyHe pujeuyu: aHTPOIOIEH, MHU3aHTpOIONOrHja, ¢unocopcka aHTPOMOJIOTH]a,
texHonoruja, M. lllenep, A. I'enen, I. Angepc

Philosophical Anthropology in the Age of the “Anthropocene”

Summary: In the mid-20th century, philosophical anthropology as an interdisciplinary
philosophical discipline, but also as a “line of thought” in the 20th century (as Joachim Fischer
sees it), passed its zenith. The topic of Kant’s fourth and fundamental philosophical question,
“what is man?”, was abruptly abandoned under the pressure of the so-called methodological
antihumanism that announced the “decentering” of man, his “obsolescence” and his imminent
end. However, from the beginning of the 1990s until today, philosophical anthropology and the
question of man have been experiencing a true renaissance. The tradition of philosophical
anthropology has been re-established thanks to the new “anthropological turn” that we are
witnessing. We live in the era of the “Anthropocene”, an age of high technology that has once
again placed man at the center of things, but also threatened his identity. Removing Adorno’s
veto from philosophical anthropology and moving away from Heidegger’s “misanthropology”
is shown to be a necessity of a time in which the normative image of man has been lost. It is
also an opportunity for philosophical anthropology as a discipline to consolidate itself and seek
support and a landmark in the tradition of philosophical and anthropological thought.

Keywords: Anthropocene, misanthropology, philosophical anthropology, technology,
M. Scheler, A. Gehlen, G. Anders
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STA JE FILOSOFIJA?

Apstrakt: U ovom radu pozabavi¢emo se pitanjem filosofije, odnosno pokusSati da se
priblizimo, koliko je moguce, do onoga §ta ona zaista jeste. Mada, pitanje $ta je filosofija moze
zvucati apsurdno, ali s obzirom na vrijeme u kojem se nalazimo, i uslovi i prilike u kojima se
nalazi filosofija danas, odaju utisak da se to pitanje nekako samo po sebi namece. Stoga ¢emo
napraviti analizu pojma “filosofija” tj. ukazati na Sta se sam pojam filosofija odnosi. Takode,
nesto ¢emo reci o ljubavi i mudrosti 1 ukazati kako se na te pojmove posmatra danas. Potom
¢emo se osvrnuti na Fukoa i razmotriti njegova predavanja, ukazati na bitnost delfijske
mudrosti “Upoznaj samoga sebe!”, kao na ono sustinsko i nuzno koje upuéuje na brigu o sebi.
Na Sokratovom primjeru ¢emo pokusati objasniti znacaj onog izvjesnog saznanja koje je nuzno
za dostizanje mudrosti 1 ista¢i Sokrata kao jednu od najznacajnih li¢nosti u istoriji filosofije.
Istaci njegov daimonium kao glas istinske mudrosti, koja ukazuje covjeku da spozna sebe i da
se brine o sebi. Zatim ¢emo obrazloziti pojam “nefilosofija”, sagledavajuci njegovu dvojakost
1 shvatiti ga kao filosofiju danasnjice 1 pojasniti na Sta se tacno pod tim misli. Ukazati na
nuznost njenog prepoznavanja, kao onog sustinskog filosofskog, tj. onoga §to se razlikuje, onog
negativnog, koje nije 1 ne moze biti. Takode, ukazati na konsekvence koje proistiCu iz
neprepoznavanja lazi od istinske mudrosti, odnosno nefilosofije od filosofije i1 na taj nacin
dobiti jednu jasniju sliku 1 pribliziti se odgovoru na pitanje: Sta filosofija jeste?

Kljucéne rijec€i: filosofija, nefilosofija, Sokrat, mudrost, ljubav, istina, briga o sebi.
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Tradicionalno i savremena shvatanja epistemi¢ke normativnosti

Apstrakt: Normativnost uopsteno vazi za jedan od naznacajnijih koncepata u filozofiji.
Epistemicka normativnost, sa druge strane, predstavlja predmet savremenijih rasprava. To ne
znaci da se epistemickom normativnosc¢u filozofi nisu bavili duze od dva milenijuma, ve¢ da
je kao filozofski problem eskplicitno izdvojena tek u okviru rasprava izmedu tradicionalnih i
naturalisti¢kih epistemologa. Najpre ¢emo predstaviti raspravu o epistemi¢koj normativnosti
zapocetu Kvajnovim naturalistickim zaokretom (1969) kao odgovorom na ranija ,,treba“
pitanja u teoriji saznanja, prevashodno orijentisana ka nacinima na koje mozemo da dodemo
do ,,znanja®. Nasuprot tome, Kvajn i savremeniji naturalisticki epistemolozi (Kornblit, 2002;
Saliven-Biset, 2014) predlazu da teorija saznanja ne treba da bude usredsredena na dolaZenje
do znanja, ve¢ na stvarne procese 1 mehanizme kojima formiramo verovanja. Na taj nacin ova
rasprava je stvorila ono §to se danas naziva ,neidealnom epistemologijom®. Cilj rada je
pregledni: (1) predstavljanje istorijskog konteksta u okviru kojeg je problem epistemicke
normativnosti nastao, kao i (2) savremenih pokusaja da se on razresi.

Kljuéne reci: epistemic¢ka normativnost, tradicionalna epistemologija, naturalisticka
epistemologija, znanje, verovanje.

Traditional and Contemporary Conceptions of Epistemic Normativity

Abstract: Normativity in general is regarded as one of the most significant concepts in
philosophy. Epistemic normativity, on the other hand, has become the subject of more recent
debates. This does not mean that philosophers have not dealt with epistemic normativity for
more than two millennia, but rather that it has been explicitly singled out as a philosophical
problem only within the discussions between traditional and naturalistic epistemologists. We
will first present the debate on epistemic normativity initiated by Quine’s naturalistic turn
(1969) as a response to earlier “ought” questions in the theory of knowledge, primarily oriented
toward the ways in which we can arrive at “knowledge.” In contrast, Quine and more recent
naturalistic epistemologists (Kornblith, 2002; Sullivan-Bissett, 2014) propose that the theory
of knowledge should not be centered on arriving at knowledge, but rather on the actual
processes and mechanisms by which we form our beliefs. In this way, the debate has given rise
to what is today called “non-ideal epistemology.” The aim of the paper is a survey: (1) to
present the historical context in which the problem of epistemic normativity arose, and (2) to
outline contemporary attempts at resolving it.

Keywords: epistemic normativity, traditional epistemology, naturalistic epistemology,
knowledge, belief.
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